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THE OLD TESTAMENT IN THE TIME OF THE TALMUD. 

By Eev. B. Pick, Ph. D. 

Allegheny, Pa. 



I 1. THE CANON. 

The word canon (icavav) occurs first in the third century of our era. A 
corresponding word for canon, now used, is nowhere found in Jewish writings. 
The different expressions for Bible are "l£rj or "iSDfN " * ne Book " /car' i^oxvv 
(Sabim v., 12; Sabbath, fol. 13, col. 2; Pesachim, fol. 19, col. 2), {JHp,*7 OfD, 
"Holy Writings" (Tadaimm.,5; Sabbath xvi.,1), JOpO> i.e., reading (Taanith, 
fol. 27, col. 2), D'DirOl D W3J NiTHlN, i- e., the Law, Prophets and Hagio- 
grapha (Kiddushin, fol. 49, col. 1). 

The Talmud also does not profess to impart information respecting the 
manner in which the Old Testament canon was formed. It does, however, con- 
tain a list of all the books regarded as canonical, as the following passage, which 
may be regarded as the locus classicus, shows : "Our rabbis have taught" 1 ( thus we 
read in Baba Bathra, fol. 14, col. 2, and fol. 15, col. 1 ) u that the order of the prophets 
is Joshua and Judges, Samuel and Kings, Jeremiah and Ezekiel, Isaiah and the Twelve. 

" (Question) Hosea is the first ; because it is written, ' The beginning of the 
word of the Lord to Hosea ' ( Hos. i., 2). But how did he speak in the beginning 
with Hosea? Have there not been many prophets between him and Moses? 
Rabbi Jochanan explains this as meaning that Hosea was the first of the four 
prophets who prophesied at that time— Hosea, Isaiah, Micah, Amos. Why, then, 
was he not put first [i. e., before Jeremiah] ? (Eeply) Because his prophecy stands 
next to that of Haggai, Zechariah and Malachi ; and, as these are the last proph- 
ets, he is, therefore, counted with them. (Objection) But, then, should it [Hosea] 
have been written by itself, and placed [before Jeremiah] ? (Eeply) No ; because 
it is so small, and could have easily been lost. (Question) Since Isaiah lived before 
Jeremiah and Ezekiel, Isaiah ought to have been placed before them ? (Eeply) 
Because the book of Kings closes with desolation, and Jeremiah is entirely full 
of desolation, Ezekiel commences with desolation, and closes with desolation, 
whereas Isaiah is all consolation, we combine desolation with desolation, and con- 
solation with consolation. 

"The order of the Kethubim [i. e., Hagiographa] is Buth and Psalms, and Job 
and Proverbs, Ecclesiastes, Song of Songs and Lamentations, Daniel and Esther, 
Ezra and Chronicles. 2 According to him who says that Job lived in the time of 



i With this phrase (U2~\ IJfl or abbreviated 1 "71) is introduced what is called Beraitha, a kind 
of supplement to the Mishna, and which we have put in Italics, in order to distinguish it from the 
observations made thereon by the late Talmudists. As the Beraitha was only the private opin- 
ion of some individual teacher, its directions were not regarded as binding. 

2 This paragraph on the Hagiographa is entirely omitted in the Schaff-Herzog Encyclopedia 
s. v. Cation of the Old Testame-nt. Indeed this whole Talmudical passage is there reproduced in 
such a mutilated form as to convey no idea of what Prof. Strack intended by quoting this pas- 
sage in his article Kanon in Herzog's Real Encyldopcedia. I can only account for this by sup- 
posing that the translator was not familiar enough with the Hebrew, and thought it best to omit 
it entirely. 
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Moses, ought Job to be put first ? (Reply) We never commence with misfortune. 
(Objection) But Ruth, too, contains misfortune. (Reply) But misfortune with a 
happy end, as Rabbi Jochanan said [cf. Berachoth, fol. 7, col. 2]. Why was she 
called Ruth? Because she was the ancestress of David, who refreshed the Holy 
One, blessed be he ! with hymns and psalms. 

"(Question) And who wrote them [viz., all the holy writings] ? Moses wrote 
his book and the section of Balaam 1 and Job ; Joshua wrote his book and the eight 
verses of the Law [Deut. xxxiv., 5-12]. Samuel wrote his book and Judges and 
Ruth. David wrote the book of Psalms, with the assistance of [or in the place of] 2 
the ten elders, with the aid of Adam, the first man, of Melchizedek, of Abraham, 
of Moses, of Heman, of Jeduthun, of Asaph and of the three sons of Korah. 
Jeremiah wrote his book and the books of Kings and Lamentations. Hezekiah 
and his assistants wrote Isaiah, Proverbs, Song of Songs and Ecclesiastes, the 
symbol of which is f)&ffl- 3 The men of the Great Synagogue wrote Ezekiel and 
the Twelve [Minor Prophets], Daniel and the roll of Esther, the symbol of which 
is ill Jp- 4 Ezra wrote his book and the genealogies of the book of Chronicles 
down to himself. 5 This is a support for the saying of Rab ; for Rab Jehuda said, 
hi the name of Rab, ' Ezra did not leave Babylon [for the Holy Land], till he had 
written his own genealogy, and then he went up.' Who finished it [the book of 
Ezra]? Kehemiah, the son of Hachaliah." 

This is the famous passage in the Babylonian Talmud, which has no parallel 
in the much older Jerusalem Talmud; and its understanding depends entirely 
upon the signification assigned to the word 2J")3> t0 write, which, in one form or 

_ T 

other, occurs so frequently within its compass. Herzfeld has strangely endeav- 
ored to show that it is used here in five distinct significations ; but his views on 
this point have rightly been rejected by scholars. " It is also putting violence on 
the word to regard it, without some qualifying -statement in the context, as sig- 
nifying to write in, or to introduce into, the canon." Strack rightly maintains that 
Rashi, in his commentary on the passage, in Baba Baihra, has given the correct 



i That Moses wrote this section is expressly stated, although its parts ;are not necessary ele- 
ments of Moses and his Law, and the series of his doingB. 

»'"J> abbreviated for 'T S.J? "with the help of ," which signification this phrase often has. 
But it also occurs in the sense of "in the room of" (cf. Shekalim i., 6, 1, "he who pays the temple 
shekel on behalf of a woman " nCK T bp etc. ; Megilla, fol. 21, col. 1 : " and if he is young, his 
father or his teacher shall do it in his stead " IT Sy). Hence Bloch explains the passage above 
to mean that David wrote the Psalms in question for the ten elders whose names are found men- 
tioned in their titles (i. e., Adam, Ps. cxxxix.; Melchizedek, ex. ; Abraham, Ps. lxxxix.; Moses, 
Ps. xc; Heman, Ps. lxxxviii.; Jeduthun, Pss. xxxix., xlii., lxxvii.; Asaph, Pss. 1., lxxiii.-lxxxiii. ; 
sons of Korah, Pss. xlii.-xlix., lxxxiv., lxxxv., lxxxvii., lxxxviii.) i. e., he put these Psalms in their 
mouths, and wrote, as it were, from their several standpoints. " If this be the meaning of the 
passage, it shows that the Talmud recognized such literary devices as perfectly lawful and in no 
way inconsistent with divine inspiration." 

3 pEW the mnemonic sign for the following books: ' =Isaiah iTyty ; D — Proverbs 'StTO ; V3 
= Song of Songs D'Ttyil Tty; and p = Ecclesiastes nSilp. 

* ItiO. p = SxpTTV Ezekiel; J = "Itpj? O'W The Twelve Minor Prophets; 1 = SkTI Daniel; 
J = inDK nSia Esther. 

s 17 *iy. Eashi explains the clause to mean "as far as his (Ezra's) own genealogy. But Eabbi 
Chananel'says that lS here stands for iSl, the first word of 2 Chron. xxi., 2, which verse Ezra had 
prefixed to his own genealogy. See Levy, Neuhebr. u. Chald. W. B., s. v. 3rO. 
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interpretation of the word : "The college of Hezekiah wrote the book of Isaiah ; 
for Isaiah was put to death by Manasseh ; but the prophets wrote their books first 

before [i. e., not until immediately before] their death The men of the Great 

Synagogue, Haggai, Zechariah, Malachi, Zerubbabel, Mordecai, and their associ- 
ates, wrote the book of Ezekiel. I know not any other reason why Ezekiel himself 
did not do it [write his book], except that his prophecy was not designed to be 
written outside [of Palestine]. They wrote, therefore, his prophecies after they 
went to the [Holy] Land. And so with the book of Daniel, who lived in exile, 
and with the roll of Esther. The Twelve Prophets, because their prophecies were 
short, did not write them, [that is] each prophet [did not write] his own book. 
When Haggai, Zechariah and Malachi arose and saw that the Holy Spirit was 
departed [from Israel], and that they were the last prophets, they wrote their 
prophecies [i. e., those of the Minor Prophets], and they united together the short 
prophecies, and they made a large book, that they [the books of the lesser proph- 
ets] might not perish because of their small size." 

As has already been remarked, the Talmudic passage says nothing about the 
close of the canon, but speaks only of the composition of holy writings. 

I 2. OBDER OF THE BOOKS. 

The order of the books, according to the Talmud, is : 1) Genesis ; 2) Exodus ; 
3) Leviticus ; 4) Numbers ; 5) Deuteronomy ; 6) Joshua ; 7) Judges ; 8) Samuel ; 
9) Kings; 10) Jeremiah; 11) Ezekiel; 12) Isaiah; 13) the Twelve Minor Prophets; 
14) Kuth ; 15) Psalms ; 16) Job ; 17) Proverbs ; 18) Ecclesiastes ; 19) Song of Songs ; 
20) Lamentations ; 21) Daniel; 22) Esther; 23) Ezra and Nehemiah ; 24) Chron- 
icles. A comparison of this list with that of our present Hebrew Bibles shows a 
difference in the position of some books. Thus, our Hebrew Bibles, which have 
the massoretic order, put Isaiah before Jeremiah, Esther before Daniel, etc. Their 
order is as follows: l)-9) Genesis to Kings; 10) Isaiah; 11) Jeremiah; 12) Eze- 
kiel; 13) Twelve Minor Prophets; 14) Psalms ; 15) Proverbs; 16) Job; 17) Song 
of Songs; 18) Kuth; 19) Lamentations; 20) Ecclesiastes; 21) Esther; 22) Daniel; 
23), 24) Ezra, Chronicles. 

I 3. NUMBER, OF THE BOOKS. 

The number of books constituting the Old Testament is, according to the 
Talmud, twenty-four. Thus we read in Taanith, fol. 8, col. 1 : " Eab Ada bar Ahaba, 
before he came before Raba, repeated his lesson twenty-four times, corresponding 
to the number of the biblical books." JSxod. Babba, sect. 41 : " Eabbi Levi said, 
in the name of Kabbi Simeon ben Lakesh : As the bride is adorned with twenty- 
four kinds of ornaments, so also must the scholar be acquainted with the twenty- 
four books." Numb. Babb. sect. 14 : " Rabbi Berachja, the priest, said, in the 
name of Rabbi : We read fiVIODQ P- e - nails], but it is not written so, but 
nVlOtPO [watches of the temple]. As there were twenty-four watches of priests 
and Levites, so there are also twenty-four books [of Scripture]," and on Eccl. xn., 
12, we read there also : ' God said, Twenty-four books have I written for thee, be 
careful not to add to them, for of making many books there is no end, and who- 
ever reads one verse which is not contained in the twenty-four books is like one 
who reads in extraneous books.' " In Midrash Koheleth, on xir., 11, we read with 
reference to the nails fastened, " Rabbi Chiya puts eleven [nails] upon the one 
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and thirteen upon the other, together twenty-four, corresponding to the twenty- 
four books and the twenty-four watches of the priests," and on xn., 12 we read 
there, "He that brings more than twenty-four books into his house [i. e., the 
canon] causes confusion." 

The quotations made in the Talmud are, of course, from the twenty-four 
books, but we also find citations from Ben Sira, commonly known as Ecclesias- 
ticus, which are introduced by "as it is written" QVO% Berachoth, fol. 48, 
col. 1), " for it is said " HOJOJJ', Erubin, fol. 65, col.l), or " this matter is written 
in the Law, repeated in the Prophets, reiterated a third time in the Hagiographa " 
(Baba Kama, fol. 92, col. 2, where a passage is quoted from Ben Sira as hagio- 
graphic). 1 For the benefit of the reader, we subjoin a list of passages which occur 
in the Talmud and Midrash : 



cf. Chagiga, fol. 13, col. 1 ; Jerus. Chagiga n., 1. 
" Sanhedrin, fol. 100, col. 2; Yebamoth, fol. 63, col. 2, 
" Jerus. Berachoth vu. towards the end ; Jerus. Nazir, 

v., 3 ; Berachoth, fol. 48, col. 1 ; Bereshith Kabba, 

sect. 91. 
" Eruvin, fol. 65, col. 1. 

" Succa, fol. 21, col. 2 ; Aboda Sarah, fol. 19, col. 1. 
" Yebamoth, fol. 63, col. 2 ; Sanhedrin, fol. 100, col. 2. 
" Aboth i., 5. 

" Jer. Berachoth, fol. 29, col. 1; Nazir, fol. 18, col. 1. 
" Sanhedrin, fol. 100, col. 2. 



Ecclus. in., 21,22 
VI., 6 
" vi., 32 (Syriac) 



vu., 10 
" vin., 10 (Syriac) 
" ix., 8-13 
" ix., 12 (Syriac) 
" xi., 1 

xi., 27 

" xiii., 15; xxvn., 9 " Baba Kamma, fol. 92, col. 2. 

" xiii., 25, 31 " Bereshith Rabba, fol. 82, col. 3. 

" xiv., 11-19 " Eruvin, fol. 54, col. 1. 

" xviii., 23 " Midrash Tanchuma, fol. 13, col. 1. 

" xxv., 3, 4 " Pesachim, fol. 113, col. 2. 

" xxv., 17 " Sabbath, fol. 11, col. 1. 

" xxvi., 1 " Sanhedrin, fol. 100, col. 2 ; Yebamoth, fol. 63, col. 2. 

" xxvn., 9 see under xiii., 15. 

" xxviii., 14 cf. Wayyikra Rabba, sect. 30. 

" xxviii., 22 " Sanhedrin, fol. 100, col. 2 ; Yebamoth, fol. 63, col. 2. 

" xxx., 22, 23 " Sanhedrin, fol. 100, col. 2. 

" xxxviii., 1 " Jer. Sanhedrin, 44; Jer. Taanith, fol. 9, col. 1. 

" xxxviii., 4, 8 " Bereshith Rabba, fol. 12, col. 1, Yalkut, in Job, 148. 

" xli., 30 " Betza, fol. 32, col. 2 ; Aboth de Rabbi Nathan, ch. 24. 

" xlii., 9, 10 " Sanhedrin, fol. 100, col. 2. 
Prom these frequent quotations, it must not be inferred that the Talmud 
regarded the book of Ben Sira as belonging to the collection of sacred books, as 



i The passage runs thus: "Rabba said to ftabban bar-Mare: Where have the people that 
saying ' a bad palm-tree wanders about and goes along with lazy, or barren, trees?' He replied: 
This matter is written in the Law, repeated in the Prophets, and reiterated a third time in the 
Kethubim (or Hagiographa) and handed down in the traditions, and again in the Beraitha. 
Written in the Law, as it is written (Gen. xxix.,9), 'and Esau went unto Ishmael;' repeated in the 
Prophets, as it is written, (Judg. xi., 3), 'and there were gathered to Jephthah vain men, and 
they were with him;' and reiterated a third time in the Kethubim, as it is written, 'every bird 
dwells by its kind, and the son of man by one who is akin to him.' " The last passage is found in 
Ecclus. xiii., 15; xxvii., 9. 
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the following statements will show :— thus we read—" All Israel has a portion in 
the world to come. But these persons have no portion in the world to come, 
namely, he who says, there is no resurrection of the dead in the Torah, or that 
the Torah is not from heaven, or [he who is] an Epicurean. Eabbi Akiva says, 
He also who reads in the extraneous books " (Sanhedrin x., 1), which latter clause 
the Jerusalem Talmud (chap, x., 28 s ) explains to mean "the books of Ben Sira 
and the books of Ben Laanah," etc. The Midrash on Koheleth, xii., 12, says : 
" Every one who brings into the middle of his house more than the twenty-four 
books [of the canon] brings confusion into his house, as, for example, the book of 
Ben Sira and the book of Ben Tiglah," etc. And in the Tosefta Yadai'm (ed. 
Zuckermandel, p. 683) we read : " The gospels and the books of heretics do not 
defile the hands, the book of Ben Sira, and all the books which were written from 
that time onwards do not defile the hands." 1 Accordingly Ecclesiasticus is not 
included in the canon of Melito, Origen, Cyril, Hilary, Rufinus, etc., and though 
St. Augustine, like the Talmud and the Midrashim, often quotes this book, yet 
he also, like the ancient Jewish authorities, distinctly says, that it is not the 
Hebrew Canon (De civitate Dei xvn., 20). St. Jerome [Prol. in Lib. Sol.) says, 
that Ecclesiasticus should be read " for the instruction of the people (plebis), not 
to support the authority of ecclesiastical doctrines," and Epiphanius (De mensuris 
etpond.,p 534) states that "Siracidem in arco foederis non fuisse asservatum, 
nee proinde canonicis adscriptum." 

\ 4. DIVISION OF THE BOOKS. 

The twenty-four books of the Old Testament are divided into the Law, 
Prophets and Hagiographa. The Law, or Torah, consists of five books, viz.: — 

1. Bereshith, so called from the first word of the book, 2 also called Sepher 
Tezira (H")*V* *1fiD) L e -i b° oli of creation (Sanhedrin, fol. 62, col. 2; Jerus. 
Megilla, ch. 7), or the book of the Patriarchs (J"112Ni7 "lflD)> als o "the book of 
Abraham, Isaac and Jacob" QpJ^I plTV' OPTON "lflD — Aboda Sarah, fol. 
25, col. 1). II 

2. Shemoth (IXlDW H^Nl or iTlOOt so called from the commencement of 
the book, 3 also called the seeond fifth [of the five books] (♦JJJ' J^OH"! - Halachoth 
Oedoloth, fol. 36). A certain part of the book, treating of the laws of damages, had 
the special name " book of damages " (?*p*JJ *^flD or V^l 'D)> ar, d another "a 
book of redemption" (H^liO "IflD)- 



i As this phrase is often used in the Talmud concerning: the books of the Old Testament, it 
may be well to speak of it here. In the Talmud, Sabbath, fol. 14, col. 1, the question is asked, Why 
Holy Writ is reckoned among the eighteen subjects which are decreed as defiling the hands? 
The answer there given is, because the Theruma food and the Torah, both being regarded as 
holy, used to be placed near each other. When it was afterwards discovered that the sacred 
books were thereby exposed to danger (damage by mice), the Rabbis decreed that they should 
henceforth be regarded as unclean, in order to prohibit them from coming in contact with those 
sacred eatables. Hence the decree "All holy Scripture pollutes the hands," which exclusively 
applies to holy, i. e., inspired books. Wherever, therefore, it is said that a book is D'TTl J"iK XDDD 
defiling the hands, it means that the book is canonical ; and when it is said D'TTI J1K KOOD PX> 
does not defile the hands, it means that the book is not canonical. 

2 Origen, in his catalogue (Euseb. Hist. Eccl. vi., 35) says that the book which the Christians 
call yeveaic, is called by the Hebrews ftpr/atd, from the first word of the book. 

3 Origen 1. c. ova?,ea/xo-&. 
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3. Wayyikra (JOpD, from the first word of the book; 1 more common, how- 
ever, is the name Torath Kohanim, i. e., the law-book for the priests (Menachoth 
in., 4 ; Sifra, col. 99), or sometimes "book of the priests" (0M13 1£)D — Halachoth 
Gedoloth, fol. 36). 

4. JBammidbar ("13102), from the most conspicuous word of the first verse ; 
also, after the first word, Wayedabber (131*1 — Mishna Yoma, ch. vn.) ; 2 more usual 
was the name Chumash Happekudim (D'TlpflH — Menachoth iv., 3), 3 i. e., one fifth 
of the five books about the numbering, corresponding to aptd/toi and numeri. 

5. Elleh Haddebarim (Q'13in il^N), after the first word of the book; 4 often, 
however, Mishneh Hattorah {Aboda Sarah, fol. 25, col. 1), corresponding to devrep- 
ovo/uov. A large part of the book is also called Sepher Tokachoth (rnFTSlfi IflD) 
(Sifr6 in Deut. initio), i. e., the book of admonitions. 5 These five books together, 
since each book was named Chumash (Sofrim 3, 4), were called the five Chumshin or 
merely Chumshin (p{J>01H nCOH— Jems. Megilla I., 8 ; ' pjJ>OVT— Menachoth, 
fol. 30, col. 1 ; or also lUfi *?& PtPOlPT— Menachoth, 1. c). 

Besides the division of the Law into five books, there also existed a division 
into seven books. Thus we read Midrash Bereshith Eabba, sec. 64 (Gen. xxvi., 
17,18): "How many wells did our father Isaac make in Beer-sheba ? Rabbi 
Judah said, four wells. Wherefore his children became four cohorts in the wilder- 
ness. The rabbis said five, corresponding to the five books of the Law. The first 

well he called Esek, corresponding to the first book, Bereshith The second he 

called Sitnah, corresponding to the second book, Shemoth. . . .'They found there 

a well of living water,' corresponding to the third book, Wayyikra The [fourth 

well] he called Shebah, corresponding to the fourth book, Wayedabber, because it 
completes the seven books of the Torah. But there are only five ? (Yes) but Bar 
Kapra divided the book Wayedabber into three books, viz., Num. i., 1 — x., 35; 
X., 35, 36; XI. sq." 

In Midrash Wayyikra Babba, sect. 11 (Lev. ix., 1) we read (concerning Prov. 
ix., 1): "Bar Kapra referred this to the Torah. 'Wisdom hath builded her 
house ;' this is the Torah, as it is said , ' For the Lord giveth wisdom ' (Prov. n., 
6) and ' The Lord possessed me in the beginning of his way ' (ibid, viii., 22). ' She 
has hewn out her seven pillars;' these are the seven books of the Torah. But 
are there not five only ? (Yes) but Bar Kapra divided the book [i. e., Numbers] 
into i., 1 — x., 35 etc." [as above]. Cf. also Talmud, Sabbath, fol. 115, col. 2 ; 116, 
col. 1, further on. 

The second part of the twenty-four book^s comprised the Prophets, which were 
subdivided into Earlier Prophets (O'JICNI D'N*3J) and Later Prophets ('J 
O'JIirTX)- Tne former comprised Joshua, Judges, Samuel, Kings; the latter, 
Jeremiah, Ezekiel, Isaiah and the Twelve Minor Prophets. 

The third part, the Hagiographa, the Talmud also knows in a more definite 



i Ibid, ovlitpa. 

2 Jerome in Prol. Galeat. : " Primus apud eos (Judaeos) liber vocatur Beresith, quem nos Gen- 
esin dicimus. Seeundus Veele Semoth, tertius Vaiera, id est Leviticus. Quartus Vajcdaftber, quem 
JVumeros vocamus, etc. 

s Origren a/u/xcaipsKuSet/i, which he could not interpret. 

4 Ibid. e/lAe addefiapi/i. 

5 It is interesting to know that Philo too quotes Deuteronomy by the name of "hortatory 
admonitions," thus DeAgricult. §39: ev rolg irporpEiTTiKoic; DeMutat. Nfrm.iil; DeProfug.%25. 
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rubrieation of smaller and larger Kethubim (D'JDp an d D*'?'!^ D'^lfD — Bera- 
choth, fol. 57, col. 2) : the former, as Psalms, Proverbs, Job— called HON by a 
mnemotechnic sign ; the latter, as Daniel, Ezra, Nehemiah, Chronicles and the 
five Megilloth, i. e., Esther, Ecclesiastes, Lamentations, Kuth, Song of Solomon 
(cf. Abboth de Rabbi Nathan, ch. XL.; Sotah, fol. 7, col. 1). 

It is noteworthy that we are told, in the Talmud, Baba Bathra, fol. 13, col. 2, 
(towards the end) that between each book of the Pentateuch and of the Prophets 
four lines must be left blank, but three lines between each book of the Minor 
Prophets. 

\ 5. THE SMALLER SECTIONS OF THE PENTATEUCH. 

In our Hebrew Bibles, which follow the Massoretic text, the Pentateuch is 
divided into 669 Parashahs or sections, of which 290 are open ; and 379 are closed. 
Of these Parashahs mention is already made in the Mishna, viz.: 

1. Taanith, ch. iv., \ 3, the history of creation is divided into seven sections, 
viz., Gen. I., 1-5 ; 6-8 ; 9-13 ; 14-19 ; 20-23 ; 24-31 ; n., 1-3. 

2. Berachoth, ch. h., § 2; Taamid, ch. v., 1 1 ; Menachoth, ch. in., I 7— the 
sections of Prayer and Phylacteries are mentioned, viz., Exod. xni., 1-13; Deut. 
vi., 4-9; xi., 13-21 ; Num. xv., 37-41. 

3. Megillah, ch. in., 4-6 (cf. also Yoma vn., 1 ; Sota vn., 7) the following 
sections for the Sabbath and Festivals are given, viz., Exod. xxx., 11-16; Deut. 
xxv., 17-19; Num. xix., 1-22; Exod. xil, 1-12; Lev. xxil, 26-33 (for the first 
day of the Passover) ; Deut. xvi., 9-12 (for Pentecost) ; Lev. xxiii., 23-25 (for the 
New Year); Lev. xvi., 1-34; xxiii., 26-35 (for the day of Atonement) ; Num. 
vi., 22— vn., 18 (for the day of Dedication of the Temple) ; Exod. xvn., 8-13 (for 
Purim); Num. xxvin., 11-15 (for the New Moon); Lev. xxvi., 3 sq.; Deut. 
xxvni. sq. (for Past Days). 

4. Taamid v., 1 ; Sota vn., 2-6 :— Num. vi., 22-27. 

5. Yadaim in., 4 : — Num. x., 35, 36. 

6. Sota vn., 1:— Deut. xvil, 14-20; Num. v., 11-31; xix., 1-22; Deut. 
xxi., 1-9; xxvi., 1-11 ; xiv., 22-27; xxvi., 12-15; xxv., 5-10., etc. 

7. Berachoth, fol. 12B, we read that the Parashahs were invented by Moses 
himself : " Said R. Abuhu, the son of Sotarti, in the name of R. Jehuda, son of 
Sebida, they intended to add the Parashah of Balak [i. e., Num. xxil, 2 — xxv., 9] 
to the reading of the Shema. But why did they not add it ? Because they did not 
wish to trouble the congregation. But what was the reason [i. e., for such an 
addition]? Perhaps, because it is written there, 'God brought them out of 
Egypt ? ' But then, why not say the Parashah treating of usury [i. e., Lev. xxv., 
35-381 and that of weight [i. e., Lev. xix., 33-37], in which it is written of the 
Exodus. But, said R. Josi, son of Abin, [The reason why the Rabbins intended to 
add this section is] that the verse is written there ' He couched, he lay down as a 
lion, and as a great lion : who will stir him up ? ' [Num. xxiv., 9] But why not 
say this verse, then, alone ? Because it is a rule among us that any Parashah 
which Moses, our teacher, divided, we also divide ; and anyone which Moses did 
not divide, neither do we. But why have they added the Parashah of the fringes ? 
LTVW, Num. xv., 37-41]. R. Jehuda, the son of Chabiba, said, Because it 
contains five things ; the law concerning fringes, the exodus, the yoke of the com- 
mandments [i. e., the execution of the same], the opinion of heretics [i. e., the 
warning against the opinion of those who reject all teachings of the Talmud, and 
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do not recognize the Deity], the lust of sin, and lust of idolatry" etc., etc. 

8. I&id!., fol. 63a, we read the following : " We have the tradition, Eabbi 
says, Why is the Parashah of the Nasir [Num. vi., 1-21] so near to that of the 
adulterous wife ? [Num. v., 11-31.] To teach you that everyone who sees the 
woman suspected of adultery in her degeneration, should abstain from wine. B. 
Hiskiah, son of Eabbi Pamach, said, in the name of E. Jochanan, Why is the 
Parashah of the woman suspected of adultery so near to that of the offering ? 
[Num. v., 9, 10.] To teach you," etc., etc. 

9. Baba Bathra, 14B : " Moses wrote his book and the Parashah of Balaam" 
[which is the same as that of Balak]. 

10. Grittin, 60A : The eight sections are mentioned, which were publicly read 
at the erection of the tabernacle; "E. Levi said eight sections were said on the 
day when the tabernacle was erected, viz.: DOPD H&JH3 [Lev. xxi., 1-24]; 
&1? n&JHfll [Num. viii., 5-22] ; D'NOtD DEHfll [Num. ix., 6 sq. But these 
verses form no section to-day.] ; D'NDD nVW HtJHfll [Num. v., 1-4] ; fltSHfll 
rOD HI7N [Lev. xvi., concerning the High Priest]; p "Ifit? rtfJHSl [Lev. 

x., 8-ii]; rn-u nenss\ [Num. m, 1-4]; rtDMa ma n&nfii [Num. mj. 

That some of these Parashahs were open j"nm]"lfl> some closed J"lWlJ"lDt 
we already read in Tr. Sabbath, fol. 103B, An open section should not be made 
closed, and a closed one not open;~cf. also Jerus. Megilla, fol. 71 B. In Tr. 
Soferim i., 13, we also read that an open section is an empty space, the width of 
three letters, at the beginning of a line ; and the closed is as much in the middle of 
a line. 

In Midrash Bereshith Babba (ad Gen. xlvii., 28) sect, xcvi., fol. 107, 3, we read 
the following : " 'And Jacob lived in the land of Egypt ' (THK1 3p^ TH 
DH¥0)- Why is this section closed before all the sections of the law ? Because, 
when our father Jacob died, the bondage of Egypt commenced for Israel. Again, 
why is it closed ? Because our father Jacob intended to reveal the end, and it was 
kept secret to him. Again, why is it closed ? Because all troubles in the world 
were kept secret to him." 

In the Talmudic period, the Parashahs were not separated by the letters £3 
and D, but by a small space, which seems to have been called pIQ, and of which 
mention is made in Berachoth n., 2 ; Cholin x., 4 ; Taatnid to., 3, 4. 

g 6. THE LARGER SECTIONS. 

Different from the smaller Parashahs, or sections, which were formed by open 
spaces, and are of later origin, are the so-called larger Sections or Parashahs of the 
Pentateuch (marked in our Bibles by Q Q fl and D D D)i now rea d on successive 
Sabbaths, which are not mentioned in the Talmud, and are, consequently, ignored 
in the synagogue rolls. They were introduced solely for the purpose of securing 
the public weekly reading of the whole Pentateuch within a certain period of 
time. The practice of publicly reading sections of the Law in the synagogues is 
very ancient, as may be seen from Acts xv., 21, Mwww yap jtk yeveuv kpxaiuv mm 

iroliv tovq KTjpvaaovrag avrbv tj« kv ralg avvayuyalg Kara irav adfi/jarov avayivuGttofitvog, and 
Josephus contra Apion II., 17 fin., Ovk ug a.ira£ anpoaaafievovg ovde dig fj irollaKig aXk' 
endarrjg kjiSofidSog tgjv aAAwv epyuv cupefievovg enl ryv atipoaaiv rov vo/wv htikXevoe ovXkkyeodat 

km tovtov aKpijiuc eKjiavQaveiv. But the arrangement of these readings, and the 
division of the portions read, being of later origin, were not always and every- 
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where alike ; for, in Palestine, the whole Pentateuch was read in three years, or 
three years and a half, being divided into a hundred and fifty-five sections; 
whereas, in Babylonia, this was done in a single year, the whole Pentateuch being 
divided into fifty-four sections. 1 

$ 7. HAPHTAEAHS. 

After the reading of the Law in the synagogue, it was also the custom, from 
an early period, to read a passage from the Prophets (of which custom we already 

read in Acts XIII., 27, rd( <puvd( rav 7r/>o0yr<5v rdf Kara nav aafi/iaTov avayivuGKOfiivaf and 
Luke IV., 16, eloijA-dev Kara to e'tuDb; avrCy kv ry yfiipa rim aajifiaTuv el; rf/v awayayT/v, Kal 
aviary avayvavaf and 17, Kal enedd&r; amij) jitjiXtov 'Koaiov row Trpo^roi), and with that to 

dissolve the meeting (litem rijv awayuyr/v, Acts xiii., 43; Hebr. *y£33!"J). Hence, 
the reader who made this conclusion was called TfcDflD, and the prophetic passage 
read niDflfl- The Mishna repeatedly speaks of the Haphtaroth, and even men- 

T T : - 

tions several of them ; yet, in general, they cannot then have been fixed deter- 
minately ; and, even now, different usages prevail among the Jews of different 
countries, as may be seen from the rm^fiH rTf7> or table of Haphtaroth 
appended to our Hebrew Bibles, where the sections adopted by the D*WDCXi or 
German Jews, and the D*f1flD> or Spanish Jews, are marked. 

I 8. VARIOUS READINGS. 

• The various readings so frequently found in the margins and foot notes of the 
Hebrew Bible, known as Q'ri and E'thibh Q»fDl Hp, Plur. DTDl |*Hp), are 
very ancient. The Talmud traces the source of these variations to Moses himself ; 
for, as we are distinctly told in Tr. Nedarim, fol. 37, col. 2, "that the pronuncia- 
tion of certain words according to the scribes (D*"131D JOpO)> the emendations 
of the scribes (QHSID *Tl^^). the not reading of words which are in the text 
(*")p H*?} ^TD)> an( i the reading of words which are not in the text (Ji^l *")p 

2*J-0), etc., are a law of Moses, from Sinai (>J»DO HtJ'D 1 ? I'D 1 ??!)-" According 
to the Massorah, as printed in the first Rabbinic Bible, the sum total of Q'ris and 
KHhibhs, occurring in the Bible, is 1359, viz.: 



Genesis 25 

Exodus 17 

Leviticus 6 

Numbers 11 

Deuteronomy — 23 

Joshua 38 

Judges 22 

1 Samuel 73 

2 Samuel 99 

1 Kings 49 



2 Kings 80 

Isaiah 55 

Jeremiah 148 

Ezekiel 143 

Hosea 6 

Joel 1 

Amos 3 

Obadiah 1 

Micah 4 

Nahum 4 



Habakkuk 2 

Zephaniah 1 

Haggai 1 

Zechariah 7 

Malachi 1 

Psalms 74 

Proverbs 70 

Job 54 

Song of Songs . . 5 
Buth 13 



Lamentations . . 28 
Ecclesiastes — 11 

Esther 14 

Daniel 129 

Ezra 33 

Nehemiah 28 

1 Chronicles ... 41 

2 Chronicles.... 39 

Total 1359 



But the number is larger, as may be seen from Table VIII, appended to the 
several parts of the Hebrew Bible edited by Baer and Delitzsch. We will only 
mention some instances, where they occur in the Talmud. 



i Cf . Fuerst, Kultur-u. Literatur-Gesch. d. Jiiden in Asien, pp. 61, 62 ; Zuntz, Gottesd. Vortr. 
pp. 4, 339 sq. 
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Gen. viii., 17:— KVIH) Midr. Bereshith Babba, in loco, sec. xxxiv (Wiinsche's 
German ed., p. 151); np NSPfl 3TO NVIH pV TK, i-e., Rabbi Judan 
says, It is written Ny)*7, but read N¥*!7- Rashi remarks on this passage, 
The Q'ri is Ntfl*7> the K'thibh K¥*!T because he was first to tell them to 
go out ; but, if they should refuse to go, he was to make them go. 

Lev. xxi., 5 :— The K'thibh is HITlpV but the Q'ri is imp': cf. Maccoth, fol. 20, 
col. 1 ; Kiddushin, fol. 36, col. l.i 

Lev. xxni., 13 :— The K'thibh is {"DMl* but the Q'ri 1*jD31 = Menaehoth, fol. 89, 
col. 2. 

1 Sam. xvii., 23 .-—The K'thibh is nnyOO, but the Q'ri JTD*UfOO : Sotah, fol. 
42, col. 2, and is followed by Sept. and Vulg. 

Esth. ix., 27 :— The K'thibh is i *OpV but the Q'ri V?3p1 : 2 Jems. Beracholh, fol. 
14, col. 3 ; Bab. Sabbath, fol.' 88, col. 1. ' 

Job xin., 15 .-—The K'thibh is ifr, but the Q'ri V? : Sotah v., \ 5. 

Prov. xxxi., 18:— The K'tMbh is y*0, but the Q'ri is xhhl'-* Pesikta (ed. 
Buber, Lyck, 1868), fol. 65, col. 1. 

Eccl. ix., 4 :—The K'thibh is ")RiN but the Q'ri "OfT : 4 Mm. Jems. Berachoth, 
fol. 13, col. 2; so also in the Sept., Symmachus, Syriac, Chaldee, and in ten 
of Kennicott's and thirteen of DeRossi's MSS. 

Hag. i., 8:— The K'thibh is "DON, but the Q'ri *7~Q3N : Yoma, fol. 21, col. 2, 
where we read the following : Rabbi Samuel ben Enia saith, Why has the 
K'thibh *7*3"jN*i, and the Q'ri rT"D0Nl ? What is meant by the absence of 
pf ? It is because of the five things which made the difference between the 
first and the second temple, viz., the ark with the lid and the cherubim upon 
it, the fire, the Shechinah, the Holy Ghost and the TJrim and Thummim. 
To these variations belong also the substitution of euphonisms (f73JJ''7) f° r 

cacophonisms (♦KJJ)'?)- Thus we read in the Talmud (Megilla, fol. 25, col. 2), " Our 

sages allow all the verses wherein are written indecent expressions to have decent 

expressions read in their stead, as rOMtJ" instead of JU^JUJ'* (Deut. xxviii., 30 ; 

Isa. xin., 16 ; Jer. in., 2 ; Zech. xiv., 2), DHIflD for Dvfi^ (Deut. xxvin., 27 ; 

1 Sam. v., 6, 9, 12; vi., 4, 5, 17), D*JV3l for DWTl (2 Kgs. vi., 25), D/Wllf 

for Dfimn ( 2 K g s - xvm, 27; Isa. xxxvi., 12), DiT^D for QtVT& *0*D (2 

Kgs. xviii., 27 ; Isa. xxxvi., 12), nWJflD t ? for niNITO 1 ? (2 Kgs. x., 28). Cf. 

also Talmud Jems. Megilla iv. ; Tr. Soferim ix., 8. 

These passages, the number of which could be greatly increased, prove that 

the reading, ♦**ip, owes not its origin to various manuscript readings, but is of 

great antiquity. 5 



i On this word the Massorah remarks, " Fourteen words have a n at the end, which is read and 
considered as 1, viz. : Lev. xxi., 5; Deut. xxi., 7; 1 Kgs. xxii., 49; 2 Kgs. xxiv., 10; Jer. ii., 15; xxii., 
6; l.,6; Ezek.xxiii., 43; xxxv.,12; xxxvii.,22; Ps.lxxiii.,2; Jobxvi.,16; Lam.iv.,17; Dan. in., 29." 

2 This word, according to the Massorah, belongs to a class of eighteen words which want the 
suffix 1 in the text. These words are found in Gen. xxvii., 29; xliii., 28; Judg. xxi., 20; 1 Sam. vii., 
9; xii., 10; xiii., 19; 1 Kgs. ix., 9; xii., 7; 2 Kgs. xx., 18; xxii., 5; Isa. xxxvii., 30; Jer. xlviii., 7; 
Ezek. vii., 21; Dan. v., 21; Ez. ill., 3; Neh. iii., 30, 31; Esth. ix., 27. These instances are also enu- 
merated in Tr. Sopherim vii., 1, with the exception of Gen. xliii., 28; Judg. xxi., 20; Neh. iii., 30. 

3 This word, according to the Massorah, belongs to a class of twenty-nine words which have no 
71 in the textual reading, but have it in the marginal reading. 

4 This word belongs to a class of sixty-two words in which two letters following each other are 
transposed. 

6 Danzius, Sinceritas Scripturae Vet. Test, priuvalente Keri vacillans, Jenae, 1713. 
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For the most part, the Babbis follow the reading of the '*lp, often that of the 
^TlD' especially when they can elicit a new interpretation from the reading of 
the 2VD. Thus, at Kuth m., 3, the Midrash (Ruth Babba, sect, v., fol. 47, 3, 
Cracow, 1588, fol.) reads ♦fiTT'li whereas the Hp reads JllTV 

In the treatise Soferim, instances of different readings are given, which we put 
in the following order : 

a) Written and Read. 

Under this head, in chapt. vi., 5, instances are enumerated where it is written 
^"7, but read V?. Such words are fifteen, and are found in Exod. xxi., 18 (cf . also 
Beehoroth I., 7); Lev. xi., 31 (cf. Cholin, fol. 65, col. 1) ; xxv., 30 (cf. Megilla, fol. 
10, col. 2; Erachin, fol 32, col. 1); 1 Sam. n., 3; 2 Sam. xvi., 18 ; Isa. ix., 2 
xlix., 5; lxiii., 9; Ps. c, 3 (cf. also Midrash Tillim, sect. 100); cxxxix., 16 
Job xiii., 15 (cf. Sotah v., 5) ; xli., 4; Prov. xxvi., 2 (cf. Maccoth, fol. 11, col. 1) 
xix., 7; Ez. iv., 2. 

Ch. vi., 6, we read of two instances where the reverse takes place, i. e., 
where ^ is written, but $$*? is read, viz., 1 Sam. ii. 16 ; xx., 2. 

b) Bead and Written. 

Ch. vi., 7, we read that the word ^JO^S which, in four instances, is 
written ^JOJ/S is read ^X^*, viz., 1 Chron. ix., 35 ; xi., 44 ; 2 Chron. xxvi., 11 ; 
xxix., 13. 

c) Bead and not Written. 

This class, comprising ten instances (cf. also Nedarim, fol. 37, col. 2), is 
enumerated in chapt. vi., 8. The passages are, Judg. xx., 13 ; 2 Sam. viii., 3 ; 
xvi., 21; xviii., 20; 2 Kgs. xix.. 37; Isa. xxxvn.,32; Jer. xxxi.,38; L., 29; 
Buth in., 5, 17. 

To this class also belong those instances in which the ") is not written, but 
read. The instances are given in chap, vii., 1. See also note 2 to Esth. ix., 27, 
given above. 

In chap, vii., 2, we read of twenty-nine words which have no |~f in the textual 
reading, but have it in the marginal reading, viz., Josh, xxiv., 3 ; 1 Sam., ix., 26 ; 
xxiv., 19 ; 2 Sam. xxi., 9 ; 1 Kgs. I., 37 ; 2 Kgs. ix., 37 ; Isa. xli., 23 ; liv., 16 ; 
Jer. xvii., 8; XL., 16; Ezek. xxiii., 16, 43; xlv.,3; Hag. i.,8; Buth i., 12; iv., 
4; Ps. vi., 4; lxxiv.,6; xc.,8; Prov. xxx., 18; xxxi., 16, 18; Job I., 10; xlii., 
16; Lam. n., 19; v., 1, 21 ; Eccl. vii., 22; Neh. ix., 6. 

d) Written, but not Bead. 

Eight such words are given in chap, vi., 8 (cf. Nedarim, fol. 37, col. 2), viz., 
2 Sam. xiii., 33 ; xxv., 21 ; 2 Kgs. v., 18 ; Jer. xxxviii., 16 ; xxxix., 12 ; li., 3 ; 
Ezek. in., 12; Buth in., 12. 

To this class also belong eleven words in which the 1 is written, but not read 
(chap, vii., 1), viz., Josh, vi., 7 ; ix., 7 ; 1 Sam. xv., 16 ; 2 Sam. xxn., 34 ; 1 Kgs. 
xii., 3, 21 ; 2 Kgs. ix., 33; xiv., 13; xvi., 15; Ezek. xlvi., 9; Neh. in., 15. 

We also read, chap, vn., 2, of twenty words which have a |"J written, but not 
read, viz., Josh, vn., 21 ; xxiv., 8 ; 2 Sam. xxni., 20 ; 1 Kgs. vn., 23 ; Jer. in., 
7; xv., 9; xviii., 10; xxvi., 6; xxxi., 39; xliii., 11; xlviii.,27; Mic. in., 2; 
Zech. i., 16; Buth I., 3 ; Ps. li., 4; Prov. vni., 17; xxvn., 10; Dan. ix., 18; 
Lam. in., 10 ; Ezra v., 15. 
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e) Written as one word, but read as two. 

The fifteen words belonging to this class axe mentioned in chap, vn., 3, viz., 
Gen. xxx., 11; Exod. iv., 2; Deut. xxxiii., 2; Jer. vi., 29; xvni., 3; Ezek. 
Vin., 6; Isa. in., 15; Ps. x., 10; lv., 16; cxxni.,4; Job xxxviii., 1 ; XL., 6; 
Neh. ii., 13; 1 Chron. ix., 4; xxvu., 12. 

The reverse is the case in eight instances, where words are written as two, but 
read as one. 

f ) Written as two, and read as one. 

Judg. xvi., 25; ISam. ix., 1; xxrv., 9; Isa. ix., 6; xliv., 24; Lam. I., 6; 
IV., 3 ; 2 Chron. xxxiv., 6. 

Another class of words is also mentioned, chap, vn., 4, which have 

g) A ♦ written in the middle of tJie word, where ") is read. 

This list not being given very correctly in Soferim, we give according to the 
book Ochloh w'Ochlah. 1 Gen. xxxix., 20; 1 Sam. xxv., 18; 2 Sam. xv., 20; Isa. 
XLV., 2; 2 Kgs. xxiv., 15; Jer. l., 44; 2 Sam. xvi., 12; Jer. vi., 7; Nah. n., 6 

1 Chron. vii., 31; Prov. xxm., 24; Ez. iv., 9; Gen. vin., 17; Jer. xix., 2 
xl vin., 5; Zech. xi., 2; Ezek. xlii., 9; 2 Chron. xxxv., 3; Ps. v., 9; Prov 
xxm., 5; Ez. vin., 17; Jer. xxv., 7; 2 Chron. xxvi., 21; Num. xiv., 36; Josh 
xix., 22; Isa. lxii.,3; Jer. xi v., 14 (twice); vin., 7; Ezek. xll, 15; 1 Chron 
iv., 20 ; xii., 3 ; 2 Chron. xxxv., 4 ; Ps. lxxiv., 11 ; 1 Kgs. vi., 5 ; Ezek. xlviii. 
14; 1 Chron. xx., 5; 2 Chron. xxix., 14; Ps. lix., 16; cxl., 10; Prov. iv., 16 

2 Sam. in., 15 ; Jer. xvi., 16 ; Judg. xxi., 22 ; 1 Sam. xvni., 6 ; Ezek. xxn., 18 
Isa. xlii., 24 ; Ps. cxxix., 3 ; 1 Sam. xx., 1 ; Jer. xlviii., 21 ; Isa. lvii., 19 
Neh. x., 20 ; Isa. in., 16 ; Neh. vn., 52 ; 2 Sam. xiv., 7 ; 1 Sam. xxv., 18 ; Jer. 
xl., 8 ; Amos vin., 4 ; 2 Chron. xni., 19 ; Esth. vin., 13 ; Jer. xiv., 3 ; xlviii. 
Ezek. iv., 15 ; Num. xxvi., 9 ; 1 Kgs. xiv., 25 ; Jer. xvni., 16 ; xv., 11 ; xliii. 
10 ; 1 Chron. xxiv., 24 ; Zeph. n., 7 ; Ps. lxxxv., 2 ; Prov. xxn., 20 ; Num 
xxxii., 7 ; Prov. in., 30 ; Job. xxx., 22. 

In connection with these variations, we will only mention that, in the Mishna, 
Megilla iv., 10, we read of some passages which may publicly be read, but not 
interpreted. Thus, "the occurrence of Reuben [with Bilhah, Gen. xxxv., 20] 
may be read without being interpreted ; that of Tamar [ibid. chap, xxxvni.,] is to 
be read and interpreted ; the [first part of the] occurrence with the golden calf is to 
be read and interpreted, but the second part [commencing Exod., xxxiv., 21] is to 
be read without being interpreted. The blessing of the priests [Num. vi., 22 ff.], 
and the occurrence of David and Amnon [2 Sam. xi., xn., xni.] are neither to be 
read nor interpreted." 

\ 9. ABLATIO SCEIBABUM, OE D ,- 13l'D "IIBJ! 

The ablatio scribarum, or removal of the Scribes, consists in the removal of a 
superfluous 1 which has crept into the text, and which has been erroneously pre- 
fixed to "KIN, viz., Gen. xvm., 5 ; xxiv., 55 ; Num. xxxi., 2 ; Ps. lxviii., 26. 
They note, also, that it has been erroneously prefixed to the word 'TDflJJ'D) in 
Ps. xxxvi., 7. Cf. Tr. Nedarim, 37B. 



i Cf . a description of this work in my art. Ochlah w'Ochlah, in McClintock & Strong's Cyc, s. v. 
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\ 10. COEKECTIO SCKIBAEUM, OK D'ISIO pp/1 

In the Talmud, nothing is said of these so called " Tiqqun Soph'rim," or 
" emendations of the Scribes ; " and yet these corrections must be very old, since 
reference is made to them in the Mechilta, a commentary on Exodus (chap, xv., 7), 
the first compilation of which was probably made about 90 A. 1). ; in the Siphri, a 
commentary on Numbers and Deuteronomy (Num. x., 35), compiled by Rab (A. 
D. 219-247) ; in the Tanchuma, fol. 26, 1, compiled by Tanchuma ben- Abba (fl. cir. 
A. D. 440) ; in the Bereshith Eabba (in Gen. xvin., 22), sec. xli, fol. 54, 4 fin. ; 
and Shemoth Eabba, sec. xin., fol. 128, 4; xxx., fol. 146, 4 in medio; xli., fol. 
156, 1 initio : both ascribed to Oshaja b. Nachmani (fl. A. D. 278). 

As these corrections are, in general, only alluded to in our books called 
"Introductions to the Old Testament," but not given, we will give them here. 
The Massorites mention eighteen "Tiqqun Soph'rim," or emendations of the 
Scribes, and refer to eighteen alterations which the Scribes decreed should be 
introduced into the text, in order to remove anthropomorphisms and other infe- 
licities of expression. These eighteen emendations (or T^Q ("I"*) are as follows, 
according to the order of the Hebrew Bible : 

1. Gen. xvin., 22, where, for the original reading ♦Jf)'? ~\fty Ml")]? fYirW 
Qpf*13N an d Jehovah still stood before Abraham, is now substituted D?T"ONl 
ffiiT 'JS 1 ? IDty TD)? ana " Abraham still stood before Jehovah, because it 
appeared offensive to say that the Deity stood before Abraham. 



2. 
3,4. 



Num. xi., 15, for "in^T'D thy evil, is substituted ♦Jl.JHD m V evil 

ts YTT 19 " ^^t^Wt mm' vnnthw ii ^^V* Jto m^nt 



xii., 12 



5. 1 Sam. in., 13, " 

6. 2 " xvi., 12," 

7. 1 Kgs.xn.,16, " 

8. 2Chron.x.,16," 
Jer. ii., 11, 

10. Ezek.vin.,17, " 

11. Hos. iv., 7, " 
Hab. i., 12, 
Zech. ii., 12, " 
Mai. i., 13, 

15. Ps. cvi., 20, " 

16. Job vii., 20, " 

17. " xxxn 



9. 



12. 
13. 
14. 



1JQN our mother, 
}y)W2 our flesh, 

D>rY?N Ood (Sept. dew), " , 

")J^3 with his eye, " 

Vn i 7N'? to their God, " 

'"TDD ™y glory, " 

*£{< my nose, " 

*TOD m V al <>ry, " 

mOJ"! thou diest not, " 

*^*V mine eye, " 

TX)it ye make me expire, " 



3,' 



1DN ^s mother. 
Y\W2 its flesh. 
OH 1 ? themselves. 
♦J1p2 a t m V affliction. 
V^HN 1 ? to their seats. 

111M their glory. 
DSK their nose. 
DTDD their glory. 
mOJ we shall not die. 
}yy his eye. 
^Mi ye weary it. 
i-,-i«i->-i \ their glory (cf. Jer. 

D1UJ |II.,11;H0S.IY.,7) 

^H to myself. 
God or the divine justice, is 



♦TQ3 my glory, " 

ybtf to thee, 

D'rftN nn or ^nn na 

substituted ^VK J°°- 
18. Lam. in., 19, TJ^SJ ^?J? H^'OI thy soul will mourn over me, is substituted 
'&2*5J ^7^ tTltjTn an d m y sou l is humbled vrithin me. 

On these emendations of the Scribes, Bleek, in his Introduction (pp. 803, 4), 
says: "These remarks [of the Babbins], as I believe, have been, in general, too 
little thought of, and, as a whole, have not been judged correctly. It is usually 
assumed that what are named Tiqqun Soph'rim are only alterations of the false 
readings of many manuscripts, in conformity with other manuscripts which were 
more correct ; and it is at once taken for granted that the readings preferred by 
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the Scribes, which are just those of our present manuscripts and editions, have 

been the genuine original readings Much rather, we are moved, partly by 

the statements of the Massorites, partly by the nature of several of the readings 
set aside by the Tiqqun Soph'rim, compared with the readings introduced by them, 
and at present found in the text, to look upon the matter thus : that, in these 
passages, other readings were actually accepted universally at an earlier time, or, 
at all events, were to be found in most of the common manuscripts, which the 
Scribes considered themselves justified in altering, because they presented what 
created scruples or gave offense in certain respects. Hence, this earlier reading, 
which is noted as having been altered, is always to be held in high estimation, 
critically considered ; and we may actually assume, with great probability, in sev- 
eral cases at least, that it is the original reading." 1 

§ 11. PUNCTA EXTRAOEDINABIA. 

Over single letters, partly over entire words, we find dots or points, generally 
called "punctaextraordinaria." The first instance is mentioned in the Mishna 
Tr. Pesachim ix., 2, over the j"j of the word Upm Num. ix., 10. Ten such 
words, which have these extraordinary points, are enumerated in Midrash Bemid- 
bar Babba on Num. in., 39, sec. III., fol. 215, 4, cf. Pirke de Rabbi Nathan c. 33, 
Sifri ad Num. ix., 10; Tr. Soferim VI., 3; Massora Magna on Num. in., 39; 
OchlahwOchlah, see. 96; Tragard De Uteris textus S. Hebraeidnsolitae quantitatis 
forrnae situs et punctationis, Gryph., 1764. 

1. Gen. xvi., 5 *VJ»2'I *i*3 ffiiT« Tlie Massorites note on this word : There is 

a point on the last ♦, and it is one of the ten pointed words, which occur in 
the Law, four in the Prophets and in the Hagiographa. It is worthy to be 
noticed, that in the whole Pentateuch the word in question is nowhere 
written plene, i. e., with two yodhs, except in our passage. 

2. Gen. xvni., 9 i^tf. On this passage the Midrash Bereshith Babba (sec. 

XL VIII., Wiinsche's Germ, tranl. p. 227 sq.) remarks : Vtf are pointed, but 
not the *?. R. Simeon ben Eliezer saith, Wherever you find more letters than 
points, you must explain the letters, i. e., what is written; but where you 
find more points than letters, you must explain the letters. In this case, 
where there are more points than the written text, you must explain the 
points, viz., "j»}$ " Where is Abraham ? " The meaning is, that the points 
over these three letters intend to indicate that the three angels did not ask, 
"Where is Sarai?" mt? ?TN, but " Where is Abraham ? " DITOK VN 
Cf. Tr. Baba Meziah, fol. 87a. 



i Geiger, in Urschrift, p. 331, remarks on the first case: "The subordinate, it was thought, 
stands before the superior, not the superior before the subordinate. For this cause, the original 
reading, ' and Jehovah stood, etc.,' was changed into ' and Abraham stood.' Not only the whole 
connection, but also the Talmud and Midrashim, indicate that the first reading is the more correct 
one. For, in explanation of Lev. xix., 32, 'before the hoary head thou shalt rise,' we read, in 
Jerus. Biklcurim iii., 13, 'I, the Lord, have exercised the rising before the hoary head first,' prob- 
ably with reference to Gen. xviii., 22. As for the literature, cf . Hackspan, De urn librorum, etc. 
appended to his Nizzachon, Altorf, 1644;Bornitz De Tiqqun Sopherim, Viteb., 1644; Walton, Proleg. 
vii., 10; Hottinger, Thes. Philol., pp. 434 sq.; Wachner, Antiq. Ebr. I., pp. 110, 111; Delitzsch, Hab- 
akkuk, Lips., 1842, pp. 206-208; Wedell, De emendationlbm a Soferim, etc., Vratisl., 1869; Kaym, 
Martin, PufftoJUiei; Frankel, Vorsttuiien, pp. 172, 219. 
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3. Gen. xix., 33 flBip^V In the Talmud, Tr. Nazir, fol. 23 a, we read : Why is 

there a point over the "| in the word HOlpUl ? To indicate that when she lay 
down, he (Lot) did not perceive it, but when she arose, he perceived it. Cf . 
also Tr. Horayoth, fol. 10A. St. Jerome, Quaest. in Oenesin: "Appungunt 
desuper quasi incredibile et quod rerum natura non capiat, coire quem- 
piam nescientem." 

4. Gen. xxxm., 4 inpjj^i. There are different interpretations on these points. 

The Midrash Bemidbar in loco explains it by "Q 1 ? "730 lptJO N 1 ?^ " tna t 

he (Esau) did not kiss him sincerely ;" the Bereshith Babba sec. LXXVIII., 
( Wiinsche 1. c. p. 382) thinks " That Esau's kiss was sincere ; " a third 
authority says, that these points are meant to indicate, that Esau did not 
intend Ipg^ 1 ? i. e., to kiss him, but lOtJO*? i. e., " to bite him." 

5. Gen. xxxvn., 12 J"ij{> Beresh. Babba in loco, sec. LXXXIV. (Wiinsche 1. c. 

p. 412) : The points over fl}$ indicate that " they only went away to feed 
themselves," or as Bemidbar Babb. in loco says : " They went away not to 
feed the flock, but to eat and drink," etc. 

6. Num. in., 39. pn&V Bemidbar Babb. in loco, says the Waw of pfTJO is 

not pointed, because he did not belong to that number (or census of the 
Levites). In the Talmud, Tr. Bechoroth, the question is why the word 
pJ7{< is pointed ? and the same answer is given. 1 

7. Num. ix., 10. flpm* This instance is already mentioned in the Mishna 

Pesachim ix., \ 2, where we read thus : " What is a distant journey ? B. 
Akiba says from Modaim and beyond, and from all places around Jerusa- 
lem, located in the same distance. E. Eleazar says, from the threshold of 
the court of the Temple and outward. E. Jose says, the reason for the 
point on the |~| [in our word] was to denote that it is not necessary to be 
actually on a distant road, but only beyond the threshold of the Temple." 
This idea the Sept. probably intended to express by h bSc> /mnpav i. e., dis- 
tant on the way, while h 66u fiaupa would be " on a distant way." 

8. Num. xxi., 30. "ItJ'tf, The Baal Hatturim on this passage, says that by the 

point on the ") in the word "IJ^fr} only JJJfc} is left, which means " fire," and 
which destroyed the place. In the Talmud Baba Bathra 79a we read JJ>J$ 
and not "|JJ>N, 2 

D. Num. xxix., 15. pnjJ^V Bemidbar rabba in loco : " It is to teach us that 
there was only one tenth." Cf. Tr. Menachoth, fol. 87/3 where the one p*1JJ>V 
is not read. The Sept. cod. Vatic, omits the first word. 

10. Deut. xxix., 28. Ch>")^-"]p ij'ji'?'! ij 1 ?. Bemidbar rabba in loco answers 
the question concerning these points by : " You have made manifest, hence 
I will also manifest unto you hidden things," cf. also Talmud Tr. Sarikedrin, 
fol. 43/3 in fine, and Norzi in Jos. vn., 21. 



i If this interpretation is correct, then the word Aaron is superfluous, and thus it is wanting: 
in some codd., also in the Syr. and Sam. Cf . our florae Samaritanae in Bibliottieca Sacra, Jan- 
uary, 1878 (Andover). 

2 The Copt. Vulgr. read esh, and so also the Sept. and Sam. Cf. Horae Samarttana ibid, in loco. 
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11-14. 2 Sam. xix., 20 N<J> ; Isa. xliv., 9 f-jbh ! Ezech. xli., 20 ^yflfl \ ibid- 

xlvi., 22 riij^ifpnb* On these words nothing is to he found in Eabbinic 

writings. Cf . Surenhusius /3</3/loc KaTaXkayr^, p. 73. 

15. Ps. xxvir., 13. i&ij. On this the Talmud Tr. Berachoth, fol. 41a says : 

" But how could David call himself holy ? and it is written : Unless I had 

believed to see the goodness of the Lord in the land of the living."' And 

we have a teaching in the name of E. Josi : Why are there points on N 1 ?! 1 ?? 

David said before the Holy One (blessed be he): Lord of the universe, I am 

aware that thou greatly reward the just in future ages, but I know not if I 

shall have a part of it with them, or not. Perhaps that he had offended 

Him by any sin." Buxtorf remarks on this passage, that is Q^tO N*?!} DJ?D 

i.e., "a sense without a sense." The meaning probably is that ii'y) i ? 

without the points means if not, like the Latin nisi, but with the points it 

signifies a " doubt." 1 

As to the origin and signification of these points nothing certain can be said. 

According to the Rabbins, Ezra is said to have been the author of these points. 

In Bemidbar Babba ad Num. in., 39, sec. in., fol. 215, 4,we read that " when Elias 

will come and ask Ezra, "Why hast thou written thus ? he will answer, I have long 

ago pointed these letters ; but when Elias will say to him, Thou hast written well, 

then he will remove these letters." The same we also read in Aboth de Rabbi 

Nathan, ch. 33. This much may be taken for granted that these points were known 

long before the time of the Talmud. Cf. also Hiipeden, neue wahrscheinliche 

Muihmassung von der wahren Ursache der ausserordentlichen Punkte, Hannov. 1751, 

? 4 sq. ; Hiller, De arcano keri et kethib, Tubing. 1692, p. 156 ; Geiger, Lehrbuch der 

Mischnah, Vratislav. 1846, II. p. 87, 88 ; the same, Urschrift pp. 257-258. 

I 12. INVERTED NUN f. 

Before Num. x., 35 and after x., 36, we find in our Hebrew Bibles the letter 
Niin J inverted f. In the Talmud, Tr. Sabbath fol. 115/3 ; 116a, we are told " that 
the section commencing fljii! J^DJ3 'iTl (Num. x., 35) was made by God with 
signs below and above, to indicate that it is not in its proper place. But Rabbi 
said, This is not so, but this book was counted by itself. How do you know it ? 
Rabbi Samuel bar Nachman said, R. Jonathan said, [It is written] " She hath 
hewn out her seven pillars (Prov. ix., 1), this means the seven books of the law." 
It may be that the statement " that this section is not in its place," was still 
known in the time of the Sept., for the Codex Alex, and the Vatican read this 
part before the 34th verse. 

Besides the inverted nun mentioned in Sabbath, we also read in Rosh hashana, 
fol. 117/3, of inverted Nans found in Ps. 107. But on examining some thirty-eight 
editions of the Psalms, which we found on our shelves, only seven have the 
inverted Nun, viz., Hahn's Hebr. Bible of 1839 and 1867 ; Rosenfeld's Hebr. Bible 
1836 ; Letteris' Bible ed. by Abrahamson, Berlin 1866, and the Psalm editions of 
Baer and Delitzsch, Leipzig 1861, 1874, 1881. 



i In the most recent edition of the Psalms, ed. by Baer and Delitzsch, Lipsiae, 1874, this word 
is marked with three points above and four below. The reason why the Waw is unpointed is 
stated (p. I3a) " Vav caret puncto, quod metuendum foret ne cum ChoUm commutaretur." The 
same remark we also find in edition of 1880, p. 93. We may also add that the word in question is 
wanting in the Sept., Syriac, Arab., Vulg., Symm., and in some Hebr. MSS. 



The Old Testament in the time of the Talmud. 169 

i 13. the wa1v q'ti'a' in num. xxv., 12. 

(t 

Of this H^tDp VI or Warn cut off, which is written in our Hebrew Bibles »„ 
the Talmud Tr. Kiddushin fol. 66/? states the following : Whence do we have it, 
that a person having some defect is unfit for the sacred ministry ? R. Jehudah 
said, that R. Samuel taught that it is because the Scripture says, " Wherefore say, 
Behold I give unto him my covenant of peace," a perfect peace and not an imper- 
fect one. But said one, it is written Ql'^JJ', i. e., " peace," but answered R. Nach- 
man, the Waw in QV?^ is cut off (N*,1 WOp VD- 

? 14. THE CLOSED OE FINAL MEM (D ) IN THE MIDDLE OF THE WORD. 
ISA. IX., 6 m-mS. 
In the Talmud, Tr. Sanhedrin, fol. 94/3 we find the following : " Why is it that 
all the Mems in the middle of a word are open [i. e., Q], and this one is closed 
[i. e., Q] ? The Holy One (blessed be he !) wanted to make Hezekiah the Messiah, 
and Sennacherib Gog and Magog ; whereupon Justice pleaded before the presence 
of the Holy One (blessed be he !), Lord of the Universe, ' What ! David, the king 
of Israel, who sang so many hymns and praises before thee, wilt thou not make 
him the Messiah ; but Hezekiah, for whom thou hast performed all these miracles, 
and who has not uttered any song before thee, wilt thou make him the Messiah?' 
Therefore has the mem been closed." 

\ 15. SUSPENDED LETTERS. 

The suspended Nun we find in Jits' /Oi Judg- xvni., 30. The Talmud Baba 
Bathra, fol. 109/3, states the following: " Was he (i. e., Gershom) the son of Man- 
asseh ? whereas the Scripture says, 'the sons of Moses were Eleazer and Gershom.' 
But because he did the deeds of Manasseh [2 Kgs. xxi.], the Scripture appended 
him to the [family] of Manasseh." The meaning is that the prophet did not like 
to call Gershom, the son of Moses, because it would be ignominious that Moses 
should have had an impious son, hence he calls him the son of Manasseh, with 
the suspended letter, which may mean either the son of Manasseh or that of Moses. 

The suspended Ayin we find in □♦•*XH, Jobxxxvm., 15. In the Talmud, 
Tr. Sanhedrin fol. 103,3, we read : Why is the tf in D'^tSH suspended ? [It is to 
teach] that when a man is JJH "poor" in this world, he will also be JJ^l in the 
world to come, or lit. " poor below, he will also be poor above." 

Of the suspended Ayin in *V'»Q Ps. lxxx., 14 we read, Tr. Kiddushin, fol. 
30,?, that this letter is the middle letter in the Psalms. 

I 16. MAJUSCULAR AND MWUSCULAR LETTERS. 

Of the words written with large and small letters in our Hebrew Bible, we 
find nothing in the Talmud itself, but some instances are mentioned in the Tr. 
Sopherim chap, ix., which prove that this mode of writing must have been very 
ancient and served a certain purpose. 

The instances mentioned in Soferim ix. are as follows : 

1 majuscular in ? | Hj| Lev. xi., 42 because it is the middle of all the letters in 
the Pentateuch (JTfifi <?& filTUX *¥H WTVP, Kiddushin 30a) ; ♦ majuscular in 
*?"tt' Num. xiv., 17; ^ majuscular *"7jnt$" Deu *- xxxiv., 12— DD^JJH 
Deut. xxix., 27. 
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* minuscular in 'JJ^Jl Deut. xxxn., 18, the Yodh in ^Pi must be smaller than 
any in the Pentateuch, cf. also Midrash Vajikra Babba sec. xxiii. fin. fol. 192, 3. 

As to the letter 1 in KfiH (Esther ix., 9) whether it should be written majus- 
cular or minuscular, is a matter of dispute, cf. Talmud, Tr. Megillah, fol. 16/3. 

Besides these letters mentioned above, we find nothing more in the Talmud, 
although there is no doubt, that the writing of the other letters was known in the 
time of the Talmud. Thus, e. g., the word pfrjIJlfYI (Lev. an., 33) which is now 
written with a majuscular J is mentioned as the middle of the verses of the Pen- 
tateuch {Kiddushin fol. 30/:)). 

For the benefit of the student we give here according to the alphabet, all pas- 
sages where, according to the Massorah, words with majuscular letters are found : 

1 Chron. i., 1; Gen. i., 1 ; Lev. xiii., 33; Deut. vi., 4; Deut. xxxn., 6; 
Esth. ix., 9 ; Mai. in., 22 ; Esth. I., 6 ; Job ix., 34 ; Num. xiv., 17 ; Ps. lxxx., 
16; Deut. xxix., 27; Prov. i., 1 ; Exod. xxxiv., 7 ; Euth in., 13; Num. xxvu., 
5; Eccl. xii., 13; Deut. VI., 4; Dan. vi.,20; Gen. xxx., 42; Isa. lvi., 10; Ps. 
lxxxiv., 4; Exod. xxxiv., 14; Song of Song I., 1 ; Esth. ix., 29. 

This is the list as given in the Massorah marginalis on Gen. i., 1 ; in the Mas- 
sorah marginalis on 1 Chron. i., 1, however, where this list is repeated, the fol- 
lowing alterations are made; for Esth. ix., 9 is substituted Lev. xi., 42 ; for Job 
ix., 34 is substituted Eccl. vn., 1 ; Num. xxvn., 5 and Gen. xxx., 42 are omitted; 
for Esth. ix., 29 is substituted Deut. xvni., 13. In the Ochlah w'Ochlah again, 
where the list is also given, sec. 83, p. 88, Lev. xi., 42 is substituted for Esth. ix., 
9 ; Dan. vn., 10, representing final mem, is added ; Ps. i>xxx., 16 is given instead 
of Exod. xxxiv., 7, and Gen. xxx., 42 is omitted. The same book, moreover, 
sec. 82, p. 88, gives another alphabetical list of majuscular letters contained in the 
Pentateuch alone, which is as follows :— 

Deut. xxxin., 29 ; Gen. i., 1; Lev. xm.,33; Deut. vi, 4; Deut. xxxn., 
6; Lev. xi., 42; Gen. xxxiv., 31 ; Gen. xlix., 12; Exod. n., 2; Num. xiv., 17; 
Deut. xxvni., 68 ; Deut. n., 33 ; Deut. xxix., 27 ; Num. xxiv., 5 ; Gen. L., 23 ; 
Exod. xxxiv., 7; Num. xxvn., 5; Num. xm., 30; Deut. vi., 4; Deut. xxxn., 
5; Gen. xxx., 42; Exod. xi., 8; Exod. xxvni., 36; Deut. xxn.,6; Exod. 
xxxiv., 14; Deut. in., 11; Deut. xvm., 13. 

The alphabetical list of the minuscular letters, as given in the Massorah fin- 
alis under the letter Aleph. and in the Massorah marginalis on Lev. i., 1 is in the 
following passages: 

Lev. i., 2; Prov. xxx., 15; Jobvn.,5; Prov. xxvni., 17 ; Gen. n., 4 ; Ps. 
xxii., 30; Num. xxv., 12; Ps. xxiv.,4; Esth. ix.,9; Job xxxin., 9 ; Lam. 
ii., 9; Num. xxxi., 24; Deut. xxxn., 18; Gen. xxin., 2; Lam. I., 12; Deut. 
ix., 24; Lev. vi., 2; Neh. xm., 30; Nahumi., 3; Prov. xvi., 28; Jer. xxxix., 
13 ; Isa. xliv., 14 ; Nahum I., 3 ; Ps. xxvn., 5 ; Lam. in., 36 ; Dan. vi., 20 ; 
Jer. xiv., 2; Job xvi., 14; Exod. xxxn., 25; Gen. xxvn., 46; Exod. xxxiv., 
26; Esth. ix., 7; Esth. ix., 9.1 

<S 17. THE PASEK OR SPACE BETWEEN SINGLE WORDS. 2 

When proper names occur twice in an address, they are separated by a small 
space, as in Gen. xxii., 11 : DiYUN I OfTON ; xlvi., 2 : ^py» I ^pJP; 1 Sam. 

i Cf. Engestroem, De litteris Massoreth. maJuscuUs. Lond., Goth. 1738; Geiger in Ozar NechmaA 
II., pp. 87-89 (Vindob. ed. Blumenfeld). 

2 A list of all the passages where this Pasek occurs is given by Baer and Delitzsch in the parts. 
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in., 10: ^JOOC? I bWDWi called by the Massorites pQQ Pasek (and not p»D3 
P'sik, as it is generally written and pronounced). No such space or pasek, how- 
ever, is found in Exod. in., 4 between i"TSJ'0 HtJ'O) v ^ e Midrash Shemoth Babba r 
sec. n. fol. 120, 3 : " You will find a space between Abraham Abraham, Jacob 
Jacob, Samuel Samuel, but none between Moses Moses. Why this ? it is like a 
man who bears a great burden and calls to N. N. who is near him, Take off from 
me this burden," etc. Norzi, who also quotes this passage, remarks that some 
say, " that with the other prophets he ceased sometimes to speak, but with Moses 
he never ceased, while he was alive." 

I 18. THE ALPHABET. 

At what time the square character of the Hebrew alphabet was perfected, it 
is now difficult to determine with precision. Origen (died 254 A. D.), and Jerome 
(died 420), who probably followed Jewish tradition ascribe it to Ezra, and thus- 
also Jose 1 ben Halafta, who flourished between 138 and 164 A. D. But there can be 
no doubt that our present Hebrew alphabet was already known before the time of 
the Talmud, since the descriptions and allusions to the form of the Hebrew let- 
ters, which we find in the Talmud precisely suit the present square characters. 
In the treatise Sabbath, fol 103, col. 2 we are told very distinctly not to inter- 
change }< with p, ^ with 3, J with Vi T with *"), ,*7 with |7> 1 with ♦, f with ?, ft 
with £, Q with Q. That such a pre-caution was necessary, may be seen from 
what Origen mentions, that in his time the Tetragrammaton HIIT was rendered 
mill, 1 the ,"] being interchanged with |"l, and 1 with ♦, and in the Mishna [Sabbath 
xii., 5), the case is mentioned of two zayins (f f) being written for cheth (|"f). More 
striking are the mistakes which have crept into the Alexandrian version, on account 
of mistaking one letter for a similar one, thus, e. g., j< for Jf, as 1 Sam. xvin., 22, 
Sept. ml ai> nflNV Hebr. fJflVI and now ; xxxi., 1 3JJ -t ?K' Sept. 2Jj -, 7V M 

t - : t : 

rbv v6tov; 2 Sam. XII., 19 jO*1> Sept. yT*l Kal evdi/ce; 3 for 3, as Nahum II., 14 
rQ3*1i Sept. rftyi ^4M ow; l Sam. x., 2 "IfO^i Sept. "jrO^D «r &v AxeMw, 
XL, 6 IJfiOBO, Sept. IjflDBO "? VKovae etc., etc. 

The Talmud already knows the five final letters "1 fl V f D 0- c - fol. 104, col. 1) 
which were probably used to render reading more easy by distinguishing one word 
from another (thus e. g., J1K OVfrj?— tne third and fourth word of the first 
chapter of Genesis — might be read j~|}<0 VY?N)- 



of the Hebrew Bible hitherto published, viz., Genesis p. 91; Job p. 63; Psalms (ed. 1880) p. 163; 
Proverbs p. 62; Isaiah p. 84; Twelve Minor Prophets p. 97; Libri Danielis, Ezrae et Nehemiae 
p. 129. 

i Jerome in his 136th letter to Marcellus, where he treats of the ten names of God, says : 
"nonum (sc. nomen Dei) est tetragrammum, quod avtrnpuvrimv i. e., ineffabile, putaverunt, quod 
his Uteris scribitur Jod, E, Vaw, E. Quod quidam non intelllgentes propter elementorum simili- 
tudinem, quum in Graecis libris repererint Pi Pi legere consueverunt " (Opp. ed. Vallarsi 1. 131; 
III. 720). Similar is the statement found in a fragment of Evagrius treating of the ten Jewish 
names of God, that the ineffable Tetragram, which KaTaxfm (!TlK <->S is pronounced by the Jews 
aduvat, by the Greeks niipios, according to Exod. xxvii., 36 was written on the plate of the high- 
priest ayiaoua Kvpiu 111111 (in some codd. ot 717). . . .tovtoic ■ypaQo/ievov role nrotxcioi^ ia& ijtt 
ovav irfK ni'ni, 6 ijraf (cf. Cotelerius Monum. Eccles. Graecaelll., 216, by Vallarsi III., 726; 
Lagarde, Onomastica Saera p. 205 sq.) For more on this subject, cf . my art. Shew Hammepfiimuh 
in McClintock and Strong's Cyclop. 
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The Talmud also not only mentions the so-called taggin (PJirii D'lfO)' 1 or 
calligraphic ornaments on the letters V j| J j £3 $ {J> {Menachoth, fol. 29, col. 1,2; 
Sabbath, fol. 89, col. 1; 105, col. 2), but also mentions different combinations of 
the alphabet, as Athbash, Achas, Albam ({J^ fiN - DnX~M *?{<)• 

This system is the more remarkable on account of Jerome having so con- 
fidently applied it to the word Sheshak "JJJ'iJ', in Jer. xxv., 26 (which according 

to the Athbash tJODNi as * ne nrs * combination from its two initial words is 
called), it being the same as ^2 Babel. According to the same rule »Qp 3 1 ? 
stands for Q**1tJO, as Sept. translates Xaldaiovg (ibid, li., 1), 

\ 19. THE VOWEL POINTS. 

It is now generally acknowledged that the vowel points which are found in 
our Hebrew Bibles, did not originally belong to the text, but are of later origin, 
and were added by the Massorites. The very fact that there existed two kinds of 
vowel-systems, the Babylonian or Assyrian and the Palestinian or Western, 
proves that the vowel-points could not have originated at one and the same time, 
otherwise the Babylonians would not place the vowels above the letters, as the 
Prophetorum Posteriorum Codex Babylonicus Petropolitanus (from the year 916 A. D. 
and ed. by Strack, Petropoli, 1876) shows, and the Palestinians would not place 
the vowels under the letters, as we now have it in our Hebrew Bibles. That 
during the seventeenth and eighteenth centuries some should have defended the 
divinity of the vowel-points, and even went so far as in Switzerland to make it a 
confessional article of belief in the Formula Consensus, art. IV. can. II. according 
to which in 1678 a law was enacted that no person should be licensed to preach 
the Gospel in their churches unless he publicly declared that he believed in the 
integrity of the Hebrew text and in the divinity of the vowel-points and accents 
{" codicem Hebr. Vet. Test, turn quoad consonas turn quoad vocalia sive puncta 
ipsa sive punctorum saltern potestatem d-e6irvevarov esse ") may surprise us at present 
like a good many other things of past ages. 

The letters of the Hebrew, like those of the Arabic, Syriac, Chaldee and 
Samaritan, were only consonants, and as the letters J$ for a, T for u, ♦ for i, were 
sometimes used as vowels, it is evident that a word without these vowel-letters, 
and when simply written with consonants, with different vowels attached to it, 
would yield different meanings. Thus *"Q~J when vowelled can be "OT word, 

T T 

"l3"T speaking, "l^n he has spoken, *1^"| to speak, *15T P est i *"OT sanctuary, etc. 

A comparison of the Alexandrian version with our present voweled text 
shows that the Seventy or rather seventy-two translators had an unvoweled text 
from which they translated. Even in the first centuries of our era, the Hebrew 
text had no vowel points, as can be seen from the Greek translations of Aquila, 
Symmachus and Theodotion, as well as from the Peshito and Jerome's Latin 
translation. Thus the latter says: "Idem sermo et iisdem litteris scriptus 
diversus apud eos et voces et intelligentias habet, e. c. pastores et amatores iis- 
dem litteris scribuntur res, 'own, yod, mem (□♦V""l): sed pastores ro-im (D'JTl) 
leguntur, amatores re-im (D*JT1)-" ^ n Epist. 126, ad Evagrium: "Non refert, 
utrum Salem an Salim nominetur, cum vocalibus in medio litteris perraro utantur 



i Cf . Sepher Taghln, Liber corontHarum ed. J. I. L. Barges, Paris I860, aud Derenbourg Notes 
epigraphiques (ibid. 1877) p. 134. 
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Hebraei, et pro voluntate lectorum atque varietate regionum eadem verba diversis 
sonis et accentibus proferantur." In comment, ad Hab. m., 5: "Pro eo, quod 
nos transtulimus mortem in Hebraeo tres litterae sunt positae, Daleth, Beth, Resh, 
absque ulla vocali, quae si legantur dabar (*"0"|) "verbum," significant; si deber 

T T 

("Q"T) "pestem;" Hab. in., 4: verbum Q^ pro qualitate loci et posuit (QJJJ) 

V V T 

intelligitur, et ibi (Qty). Cf . also ad Gen. xlvii., 31 ; S. Epist. 125 and Damasum." 

T 

Some have supposed that a certain vowel-system must have existed in the 
time of the Talmud, and based their argument upon the phrases *p Hpn^N 
*V3N t W' reaa not so, but so" (e. g., do not read ?VJ3 "thy sons " but 7|>33 
" thy builders "; do not read DJJ^l " and prepare " but Q^'l " and there " (Ps. l., 
23), and miDD*? DKtJ"l ifypEl? DHW " there is a solid root for the reading 
of the text, and there is a solid root for the traditional pronunciation," which 
occur so often in the Talmud. But these phrases prove the contrary. The Jews 
were in the habit of reading without points, and this they could do, since accord- 
ing to the statement of the Talmud (Pirke Aboth v., 24 "a boy five years old 
should commence with the reading of the law "), Josephus and Philo, from the 
very childhood the Jewish youth was made acquainted with Holy Writ, and there- 
fore they said, " do not read so, but so " which they would not have said, had the 
words in question been pointed in a certain manner. 

? 20. division of words. 

Hebrew was originally written, like most ancient languages, without any 
division between the words, in a scriptio continua, which fact accounts for the 
various readings in the Septuagint. But there is no doubt that a division of words 
already existed in the time of the Talmud, at least the final letters which were 
already mentioned (<j 18), may have served such a purpose, and in Menachoth, fol. 
30, col. 1, the space between the words in the sacred manuscripts is fixed with 
precision. Whether or not this division of words by points — as used in the 
Samaritan Pentateuch— was applied, must be left undecided. 

<j 21. division according to the meaning— verses. 

There is no doubt that at a very early period a division according to verses 
(D*p1D3) existed. " Every verse divided by Moses may not otherwise be divided" 
(Megilla, fol. 22, col. 1) is an old axiom. The reason for such a division was prob- 
ably twofold : 

1. The reading of the Scriptures, especially in the synagogue, led to such a 
division. Already the Mishna Megilla iv., \ 4 mentions the D'plDfl m relation 
to this, for we read, " not less than three verses of the Law may be read in the 
synagogue to any person [called to read]. One verse only of the Law may 
be read at one time to the meturgeman or interpreter ; but it is lawful to read 
three consecutive verses to him from the Prophets ; but if each verse should 
form a separate section, one verse only may be read [to the interpreter] at a time." 
The Gemara forbids the leaving of the synagogue before the ending of such a 
section (Berachoth 8a), introduces the injunction of Ezra (Neh. viii., 8 ; Megilla 
3a ; Nedarim 37/3) and prescribes in reference to the Prophets, how many sections- 
are to be read on the week-days (Baba Kama 82a). 
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2. The study of the Law, the instruction and teaching of the same in the school 
produced such sense-divisions. These were distinguished from the former, which 
were merely called 0*plD3> bv the names D*OJ^E3 " clauses," " sententiae," or 
also D*Q^£3 *plD£) clause-sections. To instruct in the dividing of clauses 
(D*0J7D plD*£3) was a special part of Rabbinical teaching (Tr. Nedarim 37a); in 
Berachoth fol. 62a the teacher is said to point it out to his scholars with the right 
hand, and disputed points of the law were settled accordingly (Chagigah 6/3). 

As to the sign of this division, which is now found in the Hebrew Bible [ • ], 
it is not found in the Synagogue-rolls, nor is it mentioned in the Talmud, and is 
of later origin, and we must conclude it as highly probable that these divisions 
into verses and periods were not first externally designated, but were merely 
transmitted by oral tradition, as may be seen from the following quotation (Kid- 
dwhin, fol. 30a): " Therefore are the ancient called Soferim, because they counted 
all letters in Holy Writ. Thus they said that the Vaw in piTH [Lev. xi., 42] is 
the half of all the letters in the Pentateuch ; £J>"n t^Tl [ibid, x., 16] is the middle 
word ; n^Jnm ['bid. xiii., 33] the middle verse ; that Ain in *1J,*»Q [Ps. lxxx., 
14] is the middle letter in the Psalms, and Ps. lxxvii., 38 the middle verse." In 
the same passage we also read that the Pentateuch contains 5888 verses, the 
Psalms 8 more and Chronicles 8 less. Now, if we compare this with the number 
as given by the Massorites, we will find that the Talmud counts 43 verses more 
than the Massorites in the Pentateuch, a difference which can only be explained 
from the statement made in the Talmud [Baba Bathra, fol. 14/3) " That Joshua 
wrote his book and 8 verses of the law (viz., Deut. xxxiv., 5-12 QJ"0 JfBOiT 
JTYirOB' D'plDS POlDC^l 173D)i and that the Occidentals, as we read (Kid- 
dushin 1. c.) divided the verse in Exod. xix., 9 into 3 verses. This much is certain, 
that in the time of the Talmud, there was a division according to verses, but 
whatever this mark of division was, if there was any at all — at least Tr. Sopherim 
chap. 3, 5 is against it — is difficult to point out. 

I 22. 2TIX0I. 

The poetical passages in Exod. xv.; Deut. xxxn.; Judg. v.; 2 Sam. xxn. 
were in the time of the Talmud already written onxyp&e (i- e., in broken lines, cf. 
Tr. Sabbath fol. 103, col. 2 in fine ; Sopherim xn.; the same may be said of the 
poetical books HONj i- e -> J° D > Proverbs, Psalms. Also the decalogue was orig- 
inally written in ten series D*D*tJS aT 'X°<, as is intimated in the Targum on the 
Song of Songs v., 13 : " The two tables of stone which he gave to his people were 
written in ten rows (shittin) resembling the rows or beds (shittin) in the garden 
of balsam." In the Synagogue scrolls this rule is carried out up to this day, thus 
Exod. xv. is found written in this way : 
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To complete our subject we ought to speak about the quotations of the Old 
Testament in the Talmud. This we reserve for a future article. 



